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Well, then, Is there such a thing as Anglican education in our Diocese?  

 

Obviously the answer is ‘yes’. We have scores of Anglican schools. We 

have actively Anglican teachers, actively Anglican Heads, we have actively 

Anglican students being taught by Anglicans. Indeed, we have made 

significant progress in all these areas. More, we have pre-schools, Sunday 

Schools and extensive school scripture being taught in State schools. We 

have Moore College and Youthworks to name but two of our other local 

efforts at education. We have the great and ancient schools, the Sydney 

Anglican Schools Corporation, the Anglican Education Commission. Put it 

all together and we have thousands and thousands of
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Knowing God 
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gospel and we come to know him by the effect work of his Holy Spirit 

persuading us of the truth and enabling us to trust it. That is to say, although 

the teaching of the scriptures and the gospel which is the central message of 

the scriptures is fundamental to Anglican education, we acknowledge that in 

the end people come to know the living God through regeneration by God’s 

Spirit and not by mere human effort. We cannot educate people into being 

Christian, and receiving a Christian education is not the same thing as being 

Christian. There are distinct limits. We sometimes think that if only we 

could get our schools right we would have lots more Christian graduates. 

This may not be true at all. The teaching of the scriptures is an indispensable 

part of an Anglican education, but it is not by any means a guarantee of 

acceptance.  

 

In fact there are two things about which we need to have carefully worked 

out ideas. The first is the impact that conversion has in a school community 

and on parents who may send their children to our schools in the mere hope 

that they may be moral. If we run our schools in such a way as to discourage 

young people from the boisterous embrace of Christ in conversion we will 

not be Anglican, we will merely be respectable. If young people are allowed 

to fall in love with each other, with sport, with drama, with English, they 

must also be encouraged to come to know God. We need to be utterly 

convinced that this is the goal of human life, or we will falter and prefer the 

quiet life of an ordered community and parents who are satisfied. 

 

The second matter is this - the place of prayer in our schools. For is the goal 

of human life is for people to come to know God, and if the knowledge of 

God depends on the work of the Spirit taking the scriptures and opening 

their truth to the learner, then the Anglican school must be a pastoral 

community in which every child is prayed for constantly by her teachers – 

and not just by the Christian Studies teachers, but by the teachers of art and 

English and history. In selecting staff we need to ask ourselves is this person 

a man or woman who will help create this pastoral community especially a 

community of quiet intercession for and love for the students?  If this is not a 

feature of an Anglican school, why are we involved in people’s lives at all?      
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teach it. The Christian view of the created order and the non-Christian view 

of the created order are different and if we do not acknowledge the 

difference and understand where it lies, we will not be delivering an 

Anglican education. 

 

Let me clumsily put it this way. If you were an animist, you would view the 

world as the daily product of spiritual forces beyond your vision. You would 

think that everything which happens has a reason – that even when you fall 

over or lose money or become sick, there is a Why question and Who 

question to ask. Why has this happened to me? Who has caused it to 

happen? You may answer both questions together, for if you find some 

human agent who has been able to harness the spiritual forces around us by 

the use of magic, you may find out why they have combined to do this to 

you. You may then make peace with your enemy or try to use even greater 

magic to defeat him. All this constitutes a very natural understanding of the 

world and an extremely common one. 

 

Now of course it is not ours. By a distortion of Biblical Christianity, 

secularists have emptied the world of spirit and spirit forces. For them, it is 

entirely fruitless to look for causes of this nature. Accidents are accidents, 

the world has no meaning beyond itself; indeed you could say that it has no 

inherent meaning at all. Their questions arise from a sadly reductionist view 

of the world: they are only, What? How? When? The secularist will point to 

the immense success of modern science, based on the idea that the world 

must be looked at in its own terms and not as the product of persons and 

examined rationally. Strangely, however, the culture which has been so 

strongly influenced by this rationalistic approach has moved on. Post-

modernity is a protest movement against such rationalism; it is the revolt of 

humanity seeking still to fill the spiritual vacuum left by the rationalists; a 

revolt which however wrong headedly is testifying to the human longing for 

meaning and purpose, for the Who? and the Why?, even if it is a meaning 

and purpose which arises from our own brains and hearts and so is confused 

and illogical. Post-modernism is both an evasion of and an opportunity for 

the gospel.  

 

But there is another way of looking at the created order. It is to say that the 

animist is right to ask for the Why and the Who – but wrong to think that 

there are many competing forces behind the phenomena and that we can 

control them by magic. It is to say that the secularist is right to think that we 

must look at the world in its own terms and not to be continually rushing to 
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my own sphere of the study of history I can see some wonderful gains in 

new approaches which have come to the fore in recent years. But they are 



 13

interested in every child knowing that the most important moment in human 

history was the death of Jesus and understanding why it occurred and what 

that tells us about God and ourselves. Indeed, let me put it this way, it is that 

which should shape our whole school experience, for if the cross of Christ 

means anything to you, it must mean everything.   

 

 

Let us think of some of the implications. 

 

First it tells us that the one God who rules all things is a God of justice and 

the one to whom all are answerable. The running of a school does not 

devolve into the survival of the fittest, into power games or bullying or into 

mere rule keeping, As God is just, so too is the school to be a community 

committed to justice; as God is love, so too is the school to be committed to 

compassion and grace for the staff as well as the students. For the staff the 

school is a work place, but if it a mere work place it has ceased to be the 

community which God wills, it falls beneath what we may rightly expect of 

an Anglican school. For the Head, and for parents of the family, it obvious to 

all that he or she knows that they are not the ultimate force or power. Even 

the youngest may appeal to God, to whom the Head, too is accountable. 

Even the youngest may judge the leadership by the standards revealed in 

God’s word.  

 

Second it reminds us of the objective and infinitely painful reality of sin and 
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support Christian families; if it does not support local churches, it is failing 

to be useful. For life is more than school. The education of young people, 

especially today makes us keenly interested in the very things which church 

and Christian fellowship will give them and draw forth from them. Here they 

will have lessons in socialisation, in service, in self-discipline, in family life 

which are desperately needed. Here to they will learn Christ which is the 

chief goal of life itself.  

 

Conclusion 

 

There is so much more to talk about – the goals of education, a definition of 

education, the family and education, anthropology, the exercise of criticism, 

educational philosophy, why we don’t teach church history…the list is 

endless.  

 

And that is my point. 

 

I am not saying for a moment that I know all the things which should engage 

us, theologically, philosophically, practicallyvYF‘FEE5Y?nW23‘FE3C5h
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